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Background
As I recall it, before his retirement, Bishop Kline asked the clergy to look again at

a doctrine that has been closely studied for generations.  The reason given was that
people have been unsatisfied with the practice in the General Church of having a
males-only priesthood.  As the Writings are our constitution, and as the Word in its
fullness is the source of our doctrine, we should always have our minds open to going
back to the Word to see if a past culture has influenced our view of the Word.  After all,
the Word itself should be our source of doctrine, not the traditions inherited from our
forebears.  

In actual fact gender roles have been a relatively active topic in the church
throughout my years of service in the priesthood.  In preparation for the Council of the
Clergy meetings and General Assembly in 1984 when the proposal to admit women to
membership in the corporation of the General Church was due to be voted upon,
Bishop King had called on the clergy to bring studies to the Council.  About a dozen
years later, Bishop Buss made a similar call, this time in response to a petition calling
for a greater role for women in the church, including serving as priests.  Discussion of
the doctrines related to the gender of the priesthood were a focal point of the council
meetings the next year. 

With this amount of study taking place within my own lifetime, is there any
expectation that we will find undiscovered passages which will deliver us from the
controversy and show plainly that women ought to serve alongside of men in the
priesthood, or which will, on the other hand, prove to those who presently believe
women should be ordained, that the Word does not support the ordination of  women? 

Plan of This Study
In order to take a fresh approach, this study seeks to look at what the Lord

actually did in ordaining a priesthood, and what is actually done in heaven with regard
to a priesthood.  From there, the study seeks an explanation from doctrine for these
actions.  The scope of the study includes looking not only at the priests of Biblical times,
but also at the prophets, prophetesses, shepherds, shepherdesses, and those w ho
ministered.  What can we observe from the text of Scripture about the use they served,
and what does doctrine offer us for understanding that use?
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Part 1: 
What Did the Lord Do for a Priesthood 
in the Five Churches and in Heaven?

What the Lord Did Prior to the Advent

The Israelitish Church
Most of our information concerning gender and the priesthood prior to the Advent

is found concerning the Israelitish Church.  Where the priesthood is first mentioned in
connection with that church, it was established by Jehovah with the whole house of
Jacob.  Speaking generally, Jehovah said: 

Thus shalt thou say to the house of Jacob, and tell to ths sons of
Israel...You shall be My own possession above all peoples...You shall be
to Me a kingdom of priests, and a holy nation.  These are the words which
thou shalt speak to the sons of Israel. (Exodus 19:3, 6) 

Although the nation in general is being addressed, specific gender-related reference is
made only to “sons.”

When it comes to the actual establishment of a priesthood by Jehovah, Aaron
and his sons were chosen.  

And thou shalt cause to come near to thee Aaron thy brother, and his
sons with him, from the midst of the sons of Israel, that he may be a priest
to Me, Aaron, Nadab and Abihu, Eleazar and Ithamar, Aaron’s sons. 
(Exodus 28:1)   

This priesthood “shall be to them for a statute of an age.”  (Exodus 29:9) Speaking of
Aaron’s sons, it says, 

And thou shalt anoint them, as thou didst anoint their father, and they
shall be priests to Me; and their anointing shall be for a priesthood of an
age, to be to them for their generations.  (Exodus 40:15) 

Indeed, I am not aware of any priests in the Israelitish and Jewish churches that were
not male.  They are often referred to as “sons” or “fathers,” depending on whether good
or truth are referenced.

The Ancient Church
The first mention of priests in the Old Testament were priests of the remnants of

the Ancient Church.  Melchizedek is the first, and clearly male, for he was also a king. 
(See Genesis 14:18)  Poti-phera is second, and presumed to be Joseph’s father-in-law,
rather than his mother-in-law.  (See Genesis 41:45, 50, 46:20) Other Egyptian priests
are mentioned as landowners, but their gender is not specified. (See Genesis 47:22,
26) Next, and still before the establishment of the priesthood with Aaron, comes Jethro,
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who is clearly stated to be the father-in-law to Moses.  (See Exodus 3:1)

These examples provide only anecdotal evidence that priests in the Ancient
Church were males, but offer no evidence that there were female priests.  We do not
have any statements that the Lord ordained only males to be priests in that church, as
we do for the Israelitish Church.  Still, the Heavenly Doctrine makes reference to priests
in the Ancient Church as male, as in these passages:

...One may see that since 'a widow' represented and consequently meant
the truth of the Church without its good - for 'a wife' meant truth and 'a
husband' good - priests in the Ancient Churches, in which every single
thing was representative, were therefore forbidden to marry any widow
who was not a priest's widow... (Arcana Coelestia 4844:16)

In the Ancient Representative Church the priesthood and the royalty were
joined together in one person, because the good and truth which proceed
from the Lord are united, and in heaven with the angels are also joined
together. The person in whom these two things in the Ancient Church
were joined together was called "Melchizedek," or "King of
Righteousness," as may be seen from the Melchizedek who came to
Abraham....  (Arcana Coelestia 6148:3-4)

The Most Ancient Church
What about the Most Ancient Church?  Presumably there was no priesthood in

that church, for people at that time were not highly organized, socially, there being no
cities or governments, as such.  (See Divine Providence 215:2)   People were
organized in a family and extended-family structure.  There were no animal sacrifices,
and so no need for that function of the priesthood.  As for instruction in Divine things,
the only mention of which I am aware that we have are these passages:

Advancements in most ancient times were simply the kind that exist
between parents and children....full of respect and veneration...because of
the instruction and wisdom gained from them, which was a second
birth...It was the head of the family [paterfamilias] in relation to whom the
advancement was made. People of old called those times golden ages.
(Divine Providence 215:2)

...In most ancient times...the father of the family [paterfamilias] taught
those who were born of his house the precepts of charity and thus of the
life of love, in tabernacles, as was done afterwards in temples; and this is
why a ‘tabernacle’ has a similar signification as ‘the house of God,’
namely, the worship of God according to doctrine, consequently also the
church, since the church is a church from a life according to doctrine, and
a life according to doctrine is worship....  (Apocalypse Explained 799:1)

Note the continuity implied by this passage of the use performed by the father of
the family in a tent, with the use performed by priests in the teaching of doctrine in
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temples.  Although the Most Ancient Church had no formal priesthood that we know of,
the use akin to that of the priesthood was an office proper to the man.  (See Conjugial
Love 174-176)

One other passage harmonizes with these passages, although it is not clear as
to whether Swedenborg is telling this to angels about the people on our earth who so
lived, or about people of another planet in the universe.  

... Dominion belonging to love towards the neighbour exists among those
who dwell separated into households, families, and clans.... Among those
who live separated into households, families, and clans, the one who is
father of the clan [pater gentis] has dominion, as do the heads of families
[patresfamilias] under him, and as do the fathers of each household
[patres cujusvis domus] under these; 'father of the clan' describes one
from whom families descend, and from those families households. But in
the exercise of dominion all these leaders are moved by a love like that of
a father towards his children, who teaches them how they must live, does
what is good to them, and as far as he can gives them what is his...... 
(Arcana Coelestia 10814)

From the above we see that when it comes to the priesthood, Divine revelation
gives us only examples of male priests in each of the churches before the Advent. 
Likewise, when the priesthood is said to be established by the Lord, only males are
designated to fill that role.  While there are examples of prophetesses in the Old
Testament, we will take up that subject in part 2.

What the Lord Did at the First Advent

Apostles as Priests
To the best of my knowledge, the term “priest” was not used by the Lord for the

men Jesus appointed to carry on His work.  Paul clearly identifies Jesus as the High
Priest in his lengthy discourse in Hebrews 3-9.  There he often notes that Jesus was
meant by “Melchizedek,” as referenced in Psalm 110–a psalm which our Lord also
referred to in showing that the Christ was more than the Son of David, for David called
Him “Lord.”  (Matthew 22:44) In this, Paul undoubtedly identified Jesus with
Melchizedek because of the Lord’s own teaching.

If Jesus is the High Priest, it is not hard to imagine that people came to recognize
the 12 Apostles who served Him as priests appointed by the Lord. Indeed, the Roman
Catholic church traces its priesthood back to the Apostle Peter.  Further, as “priests are
set in authority to attend to matters connected with God's law and with worship” (Arcana
Coelestia 10799) we see that the Lord entrusted to the Apostles the oversight of the
chief things of worship: the sacraments.  The Lord was speaking to the Apostles when
He instituted the Holy Supper and said “do this in remembrance of Me,” (Luke 22:19) as
also when, on the mountain He said, “Go, therefore and make disciples of all the
nations, baptizing them into the name of the Father and of the Son and of the Holy
Spirit, teaching them to observe all things that I have commanded you; and lo, I am with
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you always, even to the end of the age.”  (Matthew 28:19-20) Thus the Lord directed
them to carry on the two sacraments which replaced all the ritualistic washings and
sacrifices that had been the highest office of the Israelitish priesthood.

The other main use of the priesthood as described in the Heavenly Doctrine is
teaching truth and leading thereby to the good of life.  (See New Jerusalem and Its
Heavenly Doctrine 315) We see in the passage from Matthew, quoted just above, that
the Lord charged the apostles with teaching all nations.  In fact, when Jesus first called
His twelve disciples and made them apostles, He charged them with activities that
involved teaching and which represented leading by means of truth to the good of life. 
On that occasion He “gave them power over unclean spirits, to cast them out, and to
heal all kinds of sickness and all kinds of disease.”  (Matthew 10:1) The power of the
truth which the priesthood is to teach, is the power to do these things spiritually when it
is applied to the good of life.  This is apparent from what the Lord told His apostles to
do.  Specifically, the Lord charged them, “Preach, saying, ‘The kingdom of heaven is at
hand.’  Heal the sick, cleanse the lepers, raise the dead, cast out dem ons.  Freely you
have received, freely give.”  (Matthew 10:7-8)

In this charge to preach, the Greek word is “kerusso,” meaning “to cry or
proclaim as a herald,” and somewhat similar to another word meaning “preach” or
“evangelize.”  These two words are used to describe what John the Baptist, Jesus and
the twelve did.  The word for “teach” is mostly used of Jesus Himself.  After He
commanded the Apostles to “teach” all nations, however, the record in the book of Acts
shows that they did this, as well.  

Thus we see that the Lord exhorted His Apostles to do the work of the
priesthood, along the lines of the uses of the priesthood later described in the Heavenly
Doctrine.  The ones He appointed to this use were, as is well known, all males.  

Why Males?
Why did He appoint males?  I have long thought it was for the same reason that

He chose to come into the world as male, for the Lord came as a form of truth-from-
good, which is also the masculine form. (See Arcana Coelestia 4207, 10053:1; New
Jerusalem and Its Heavenly Doctrine 303; Married Love 61)  After He left this world, He
charged the disciples with continuing His work–the work of teaching His Divine truth. 
We read in Apocalypse Explained: 

“The Lord "breathed on them, and said to them, Receive ye the Holy
Spirit," signifies the like, as Jehovah "breathed into Adam's nostrils the
soul of lives" namely, spiritual life; for the Holy Spirit signifies Divine truth
proceeding from the Lord, from which is spiritual life. That they should
teach Divine truth from the Lord is signified by "as the Father hath sent
Me, even so send I you;" for the Lord when He was in the world was
Divine truth itself, which He taught from His Divine good which was in Him
from conception.” (Apocalypse Explained 419:5)

We also find further explanation of why the Lord said they were being sent “as the
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Father sent Me,” namely:

“There is a comparison made between the men of the church and the
Lord Himself...because the Lord's life in the world was an example
according to which the men of the church are to live, as the Lord Himself
teaches in John: ‘I have given unto you an example that ye also should do
as I have done to you. If ye know these things, blessed are ye if ye do
them’ (John 13:16, 17). So in other places the Lord compares Himself with
others; for example, in John: ...‘As the Father hath sent Me, even so send
I you’ (John 20:21).” (Apocalypse Explained 254:2)

The Lord’s life in  the world was thus an example for the people of the church to follow. 
In the world He was Divine truth itself which He taught.  Now in breathing on them He
was sending out disciples to teach Divine truth.  It was no accident that He was
speaking to the disciples who were male, for He had set the example of doing this work
in the form of truth from good–in a male form.  Although women were first to accept His
resurrection, yet He did not breathe on them with a charge to receive the Holy Spirit,
nor did He make Himself an example to them and send them “as the Father sent Him,”
nor did He send them further than to bring news of His resurrection to “My brethren.” 
(See Matthew 28:10; John 20:17) The Christian Church evidently understood that
example and chose males to be priests.  

Constrained by Culture and Opinion?
Some have argued that the Lord’s hands were tied, as it were.  Had He sent out

women to preach, the cultural prejudice was such that no one would have listened; the
roads too unsafe for women to travel; their means of support too meager for them to
survive, etc.  He had no choice but to send men.  

Such arguments are not arguments drawn from the Word. The Heavenly
Doctrine shows that the Lord broke with cultural expectations when He appointed the
apostles.  We read in True Christianity: 

“After that, I saw some spirits coming up from the lower regions where I
had heard those voices. They addressed me in a serious tone and said,
"Those secrets that you enumerated in a long list a moment ago-why has
your Lord revealed them to you, a lay person, and not to someone in the
clergy?"
"That was entirely up to the Lord," I said. "He prepared me for this
assignment from the time when I first came of age. But let me ask you a
question in return. When the Lord was in the world, why did he choose
fishermen to be his disciples? Why did he not choose anyone from among
the lawyers, scribes, priests, or rabbis? Discuss this among yourselves
and use judgment in coming to your conclusion, and you will discover the
reason."
When I said that, there was another murmur, and then silence.”  (True
Christianity 850) 
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If the Lord made the unlikely choice of fishermen to go out and preach and teach, could
cultural expectations have held Him back from appointing women to the same task? 
Could the protection of His Divine providence have failed with women any more than it
might have with men when He foretold: 

And you will be brought before governors and kings for My sake, as a
testimony to them and to the Gentiles.  But when they deliver you up, do
not worry about how or what you should speak.  For it will be given to you
in that hour what you should speak; for it is not you who speak, but the
Sprit of your Father who speaks in you. (Matthew 10:18-20) 

Could they have been any less able to support themselves than the men, whom He
charged: “Provide neither gold nor silver nor copper in your moneybelts....for a worker is
worthy of his food”?  (Matthew 10:9-10) If we follow the example of the Heavenly
Doctrine to challenge ourselves with the question, ‘Why did He choose men to be His
apostles?  Why did He not choose any women?’ What reason will we discover in using
good judgment?  

What we discover is that it is not characteristic of the Heavenly Doctrine to
explain how cultural rules and taboos are the driving factors in the Lord’s choices. 
Rather, where cultural things have been abrogated, the Heavenly Doctrine sometimes
shows the spiritual ends and uses represented by them in the Word; and where
customs which are of enduring usefulness are concerned, sometimes the Heavenly
Doctrine shows the spiritual ends and uses contained within them.  As an example of
the latter, we find that it says in the chapter on betrothals and weddings in the work on
married love:

...The matters written in this book have as their object to enable the
reader to see truths in the light of his rationality and so give assent; ...[2]
For that reason we consider in the present chapter a number of practices
which are accepted customs.... These and more are considered in order
to enable a person to see in the light of his rationality that such practices
are engraved on conjugial love as its prerequisites, which promote it and
bring it to fulfillment. (Married Love 295)

Although it is nowhere recorded that Jesus Himself said “only males shall be
priests” or “no women are allowed to be priests,” His actions in appointing males to be
Apostles, charging them with teaching, sending them as the Father sent Him, breathing
on them the promise of the Holy Spirit,  and charging them with the sacraments of the
church must have spoken clearly to the church.  

It is likely that the question of female preachers was active in those days.  Why
else would Paul address the subject in his letter to Timothy?  There he said,

Let woman learn in silence with all submission.  And I do not permit a
woman to teach or to have authority over a man, but to be in silence.  For
Adam was formed first, then Eve.  And Adam was not deceived, but the
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woman being deceived, fell into transgression. (1 Timothy 2:11-14.  See
also 1 Corinthians 14:34-35)  

What need would Paul have to make such a statement if everyone blindly accepted
only male teachers in the life of the church?  While Paul states it as his own rule, not all
of Paul’s rules were accepted by the church–notably his preference for celibacy.  But a
male priesthood was accepted, and it is likely that Jesus’ example had something to do
with it.  It is also probable that sayings of wiser and more ancient people also helped
people recognize Jesus’ example in appointing males as apostles, as we will see in a
moment.

While Paul seems to overstate the literal sense in saying that Adam was not
deceived and while he omits God’s reprimand to Adam in implying that only the woman
fell into transgression, the remarkable thing is that the Heavenly Doctrine makes no
comment on these errors.  Instead, we discover in Arcana Coelestia that there is a
revelation of the spiritual reason behind what Paul states about women not teaching:

...It is according to Divine order that men should be in knowledges, but
women solely in affections; and thus that women should not love
themselves from knowledges, but should love men; whence comes the
conjugial. From this also it is that it was said by the ancients [veteribus]
that women should be silent in the church. This being the case,
knowledges are represented by men, but affections by women;...  (Arcana
Coelestia 8994:4)

Some have suggested that Arcana Coelestia is referring specifically to Paul when it
mentions what the ancients said.  It is perhaps more likely that what Paul said was
simply an echo of what the ancients1 of the Ancient Church said, for there is some
question of whether Paul exhibits and whether the Heavenly Doctrine affirms that he
had the quality of “spiritual perception” which is said to be the source of the
appreciation of women as forms of affection.  

In looking at what Jesus did, then, we find, that He appointed males as apostles
to priestly functions, and the Christian Church followed His example in maintaining a

1The word translated “ancients” in the above passage is closely related to the
Latin word, vetus which is regularly used to describe the fallen or “old” church or “old”
man.  However, in its plural form, veteres, it means “ancients” or “ancient authors,” and
is occasionally used to refer to people of the Ancient Church or its remnants, as in this
passage concerning the magi who worshiped the infant Jesus, where it is translated
“men of old”: “there remained from ancient times the knowledge and wisdom of the men
of old [veterum], which consisted in understanding and seeing heavenly and Divine
things in those which are in the world and upon the earth. For it was known to the
ancients [antiquis ]that all things correspond and are representative, and consequently
have a signification; as is also evident from the most ancient [antiquissimis] books and
monuments of the Gentiles.” (Arcana Coelestia 9293:3.  See also 9391:7; Doctrine of
the Sacred Scripture 21, 115:2.)
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male priesthood for hundreds of years.

What the Lord Did at the Second Advent

Twelve Male Disciples Sent Again
While some might regard Swedenborg as an example of what the Lord did with

regard to the priesthood of the New Church, we have already seen that Swedenborg
was classed as a layman, and not as a member of the clergy.  (See True Christianity
850) Although Swedenborg was described as “preaching” on at least one occasion
(See Apocalypse Revealed 531) there is no indication he was ever called, sent or
ordained for a priestly role in the New Church, as the apostles were in this world.

The most outstanding example of the Lord sending people to preach in the New
Church is found in connection with the completion of True Christian Religion:

After this work was finished, the Lord called together the twelve disciples
who followed him in the world. The next day he sent all of them out to the
entire spiritual world to preach the gospel that the Lord God Jesus Christ
reigns and that his kingdom will last for ages of ages.” (True Christianity
791)

While they are not called “priests,” we have seen that their role on earth was priestly in
nature.  Here, they continue the work they had done in the world, of preaching the
gospel of the Lord’s kingdom.  

From the sensitivities of the culture in which we presently live, we might ask,
“Why did the Lord not send out twelve women along with these twelve men?  Wouldn’t
that reach out to all the women in the spiritual world?  Wouldn’t it provide for the
balance of love and of good in the priesthood of the New Church?  Wouldn’t it honor
the call that burned within the hearts of those women who longed for the message of
the Lord’s Second Coming to be preached?  If the harvest is plentiful and the laborers
few, why would the Lord not send out women, too?  Surely, in heaven, there would not
be any barriers to women engaging in such an occupation–barriers such as child-care,
physical stamina, acceptance, etc.”

Some might argue that women were sent out, but that they could not be
mentioned lest the Writings not be received when published.  That argument is readily
dismissed, however, both because there are documented examples of the Lord doing
things with the Writings that were perceived as odd or unexpected,2 and because the

2Examples include Swedenborg’s being a laymen, as discussed (See True
Christianity 850), and this one, related by the Rev. Hugo Odhner:“One of Swedenborg's
friends, Count von Hopken, once asked him why he published such relations of his
experiences in the other life, which would prove an obstacle to the reception of the
doctrine. But Swedenborg then replied that the Lord had commanded him to publish
them, although he realized that there would be those who would ridicule him for them
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Lord is patient and could easily have preserved the Writings until the present day when
the dominant culture in this world readily affirms equal access for women to traditionally
male jobs.  What is 250 years compared with eternity?  Such an appointment would
have been perceived as prescient and progressive.

One might be inclined to think that the Lord sent out the twelve simply to make a
connection with the literal sense of the Word–an update, if you will, of the Great
Commission.  It cannot be denied that this is involved, for the disciples were twelve in
number because of the spiritual significance of that number, relating as it does to all
things of faith and love.  (See Arcana Coelestia 2089:2, 9410:3, 10087:2; Apocalypse
Revealed  5, 174) Surely many of the priests in the spiritual world, numbering in the
thousands or millions, would have been sent to preach a similar message, as well, but
go unmentioned.  There was symbolic, and undoubtedly correspondential value in
these disciples being sent out with this message and at that state of the New Church
and the New Heaven.

Why Not Send the Women Who Followed Him in the World?
If we must ask why the Lord did not find a way to include women in that event for

the symbolism it would have provided–say, sending out Mary Magdalene, or Anna the
prophetess, the Samaritan woman who told her village about Jesus, or Martha, or her
sister Mary who had anointed Jesus’ feet with costly ointment–perhaps the most
straightforward reason available is that statement in Spiritual Experiences under the
heading “On Women who preach:”

Women who think the way men do on religious topics and speak about
them a lot, and still more if they preach in gatherings, lose their feminine
nature belonging to the affection from which they will be with [their]
husbands, and become so materialistic that their affection perishes and
they close up inside. They also begin to rave in their thoughts, which takes
place because their affection, then destroyed, makes their intellect
delirious. Admittedly, in external form they can appear like other women.
In a word, they become sensual in the lowest degree. [Their form is] that
at home, and another one where preachings [occur].  (Spiritual
Experiences 5936, as translated by Jonathan Rose in New Church Life
1997 p. 88-89.  Compare Spiritual Experiences 436)

If “preaching in the way men do” is what this passage was really about, as some
suggest, it would provide no explanation as to why some of these women who
ministered to Jesus in New Testament times would not have been called upon to
spread the good news of His Second Coming.  Surely, a woman like Mary would not
have thought, talked, or preached “the way men do,” and so would not have risked
doing away with her feminine nature.  But if it is preaching itself that is primarily at
issue, as the heading of the paragraph states, then it does provide a reasonable
explanation of why, when He sent out the disciples who followed Him in the world, the

and regard them as incredible. (Docu. 6:27 )” (Hugo Lj. Odhner, The Spiritual World
(Bryn Athyn, PA.: Academy Publication Committee, 1968), p. 392.
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Lord did not include the women who ministered to Him in the world. 

The Gender of Priests in Heaven
I do not know of any passages in the Heavenly Doctrine that indicate that women

preach or are priests in the spiritual world.  In Latin, the word for “priestess” is
“sacerdos” just as is the word for “priest,” although it is feminine in its declension, rather
than masculine.  If Swedenborg had encountered any priestesses in the spiritual world,
surely his scientific mind would have taken note and pointedly conveyed to an
interested public such a departure from custom in the 18th century world.  But to the
best of my knowledge, Swedenborg never encountered any priestesses in the spiritual
world.3  On the contrary, in a section of Spiritual Experiences entitled, “Concerning
Churches in the Other Life, and Concerning External and Internal Sanctity,” when
mentioning women, he wrote, 

Afterwards, a certain prayer was uttered by a woman, who was permitted
to utter it because she could be in external devotion; and they were then
variously affected. Thereupon I spoke with them, saying, that women are
indeed able to enunciate with affection and thus to excite to devotion and
sanctity, but not to teach. It must be added that still it is rarely that such
ones are interiorly devout....  (Spiritual Diary 4940)

Surely, if he had encountered women preaching or formally teaching in churches in the
other life in his more than eleven years of experience in the spiritual world to that point,
he would not have made this statement.

To What Gender Do Priestly Garments Belong in Heaven?
Another indication that priests in the spiritual world are all male comes from the

application of the spiritual sense of the law that “The woman shall not wear that which
pertains to a man, neither shall a man put on a woman's garment; for to do so are
abomination to Jehovah thy God.”  (Deuteronomy 22:5) The spiritual sense of this law is
explained in these two passages:

"Man and his garment" signifies truth, and "woman and her garment"
signifies the affection of truth. These in every man are as distinct as
understanding and will are, or as thought which is of the understanding,
and affection which is of the will are; and unless they were distinct, the
sexes would be confounded, and there would be no marriage, for in
marriage man is the truth which is of the thought, and woman is affection.

3With my Latin as rusty as it is, and the breadth of my study limited to the
Narrative Accounts in Married Love, the only examples of male priests that I have
positively identified as such were ones who had been priests in this world, (See Married
Love 9:4) and bearded men who are always chosen by the spirits of the “fourth planet
out in space” to be over them as king and high priest.  The common people seem to
worship these men, but the high priest that Swedenborg saw, accepted that worship
and was consequently hurled into hell.  (See Arcana Coelestia 10711) I welcome further
search for examples of gender-specific references to priests in the other world.
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(Apocalypse Explained 555:13)

We also say that men cannot enter into duties appropriate to women and
perform them properly, because they cannot enter into the affections of
women, which are completely different from the affections of men. Since
the affections and perceptions of the male sex, from creation and thus by
nature, have been made so different, therefore the laws among the
children of Israel also included the following decree:

A woman shall not have on the garment of a man, nor a man
the garment of a woman, for it is an abomination....
(Deuteronomy 22:5)4

The reason for this was that all in the spiritual world are clothed according
to their affections, and the two affections - the affection of a woman and
the affection of a man - cannot become one except between the two
sexes, and never is this possible in one person.  (Married Love 175:4)

The passage from Married Love that specifies gender in relation to priests in
heaven also mentions these men wearing an item of priestly garb: miters.  (See Married
Love 9:4)  Since all in the spiritual world are clothed according to their affections, and
the affections of men and women are unique to each sex, and since these bishops
were all male we may assume that these priestly garments pertain to affections which
are masculine in nature. 

The following passage provides further evidence that in heaven a priest’s
garments are the garments of a male.

One of the wise men who was at the wedding said: 'Do you understand
the meaning of what you saw?' They said they understood only a little,
and they asked him why the bridegroom, who was now the husband, was
dressed in this way. He replied that the bridegroom, who was now the
husband, represented the Lord, and the bride, who was now the wife,
represented the church, because weddings in heaven represent the
marriage of the Lord with the church. 'That,' he said, 'is why he had a
mitre on his head, and he was dressed like Aaron in a mantle, a tunic and
an ephod.5 That too is why the bride, now the wife, had a crown [Corona]

4When we read the law about gender-related garments in Deuteronomy and ask
ourselves, “Where in all of Scripture are the garments of a male or female described, so
that we know what each sex is to wear?” the clearest answer is “Where it treats of the
garments of the priesthood,” for these are both said to be garments for Aaron and his
sons, and they are described in detail.  There are also some other descriptions of
garments that may be deemed gender-specific, such as the armor for soldiers, the
decorations for women, and the garb of some prophets.

5It is notable, in fact, that at the time the priesthood was instituted in the
Israelitish Church, the garments of the priesthood were established at the same time,
“that he may be a priest to Me.”  (Exodus 28:1, 4)
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on her head and wore a cloak, like a queen. Tomorrow they will be
dressed differently, because this representative role lasts only for today. 
(Married Love 21)

Since angels would not be found wearing the garments pertaining to the affections of
the other sex we can conclude that the garments of a high priest are conformable to
masculine affections.  It would be reasonable to suppose that the same would be true
of the affections of the priests under him. 

Whom Does the Lord Appoint as Preachers in Heaven?
As mentioned earlier, Swedenborg’s background as a scientist honed his powers

of observation.  One of the unexpected things he reports from the heavens is that,
although the celestial kingdom is called the priestly kingdom, all the preachers come
from the spiritual kingdom.6 

All the preachers are from the Lord's spiritual kingdom; none are from the
celestial kingdom. They are from the spiritual kingdom because the angels
there are in truths from good, and all preaching must be from truths.
There are no preachers from the celestial kingdom because those who
are there are in the good of love, and they see and perceive truths from
good, but do not talk about them....All preachers are appointed by the
Lord, and have therefrom a gift for preaching. No others are permitted to
preach in the churches. (Heaven and Hell 225, 226)

When it comes to giving instruction, those who are in truths from good are called upon,
as we also read in this passsage: 

Because "Peter" signified truth from good which is from the Lord, and
consequently also doctrine, and thus he represented those who are in
truths from good and in the doctrine of genuine truth from the Lord, and
since such as these instruct others, and are instructed by the Lord,
therefore Peter so often spoke with the Lord and was also instructed by
the Lord. (Apocalypse Explained 820:5)

While these passages make no mention of gender, nevertheless, they offer an
explanation as to why, in all that is revealed in the Word concerning the five churches,
and in what is revealed about the priesthood and preaching in heaven, we have no
record of females in that office.  The Heavenly Doctrine shows that “truth from good
exists in the male and is the essence of masculinity” (Married Love 61.  See n. 83, 88,

6One passage says many preachers in the highest heaven are from the angels
called “spiritual-celestiaL” This terminology is consistent with the form in which the Lord
appeared when in the world, for He was born a spiritual-celestial Man.  (See
Arcana Coelestia 4592:3, 4594:2) Like the masculine form which is a form of truth from
good, the spiritual-celestial is described in like terms as, for example, “the affection of
truth which is begotten by the affection of good” (Arcana Coelestia 1824), or “the
spiritual of the celestial.” (Arcana Coelestia 4592:5)
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90) Just as preachers are from the Lord’s spiritual kingdom because the angels there
are in truths from good, one might suppose that the preachers appointed by the Lord
were and are from the masculine sex because males are in truths from good “and all
preaching must be from truths,” and because such as are in truths from good and in the
doctrine of genuine truth from the Lord instruct others.  The following passage even
describes males in terms of “spiritual” and females in terms of “celestial” or, as it is here
translated, “heavenly.”  

According to what was established from creation, the masculine sex
belongs to the class of spiritual qualities, while the feminine belongs to
that of heavenly qualities. Hence the commandment of the first marriage
that he must cleave unto his wife [Gen. 2:24], that is, that matters of
understanding must be coupled with heavenly qualities, so that they make
one body.  (Spiritual Experiences 1061)

Some people have seen the priesthood as the proverbial “glass ceiling” through
which women can gaze longingly, but through which they cannot pass in their service of
the church.  Ironically, if the preaching function belongs to the spiritual kingdom
because the angels there are in truths from good, and if there is a sense in which men
are classed as spiritual and women as celestial, then the glass ceiling is not actually
above women’s heads, but beneath their feet.  It is a floor to keep them from sinking
into an inferior realm.  

There are instances in the spiritual world where it was more appropriate for
women to speak to certain subjects, and their words are preserved in the Heavenly
Doctrine. (See Married Love 166 and references there cited.)  Women in heaven are
mentioned using their voice in a public setting when they sing of the delights of
marriage in the morning before people go to work, filling the city with their sound.  (See
Married Love 17)  What we lack is any indication that women preach in heaven, teach
in churches there, or serve as priests.  On the contrary we have evidence that this is
forbidden and disorderly.  We are also given reasons to explain why this would be so. 
Since preachers in heaven are appointed by the Lord, the evidence we have is that the
Lord appoints only males to this use in the spiritual world, and presumably in the New
Church, as well. 

Conclusion of Part 1

In this part of the paper we have tried to look at what the Lord actually did in
establishing the priesthood in the Most Ancient, Ancient, Israelitish, Christian, and New
Churches.  In all of them, we find evidence of a male-only clergy and no evidence of
females serving in that use.  The many papers considered by the Council of the Clergy
during my career mainly looked at what the Lord indicates is orderly for us to do in the
way of choosing one or both sexes for service in the priesthood.  Since the evidence
points to the Lord providing an all male clergy for all five churches and the church in
heaven, we can also regard those papers as providing the explanation for why the Lord
has done what He did, and why He did not do differently.  Why would we do differently
than the Lord has done when He neither directs us to do so, nor gives us reasons why
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we should, and actually gives us reasons why we should not?

Part 2:
How Do the Roles of Women in the Word 

Relate to the Priestly Function?

We turn now to examine other roles associated with the priestly one that are
mentioned in the Word.  The Word speaks of both women and men “ministering,” of
both “prophets” and “prophetesses,” and more broadly of both “shepherds” and
“shepherdesses.”  What did the Lord do in assigning these roles, and what example
does it provide for us to follow?  

We look first at the role of prophets and prophetesses.

Prophets and Priests
The roles of priests and prophets were often kept distinct in Old Testament

times, although they combine to represent the Lord’s work of salvation, as we read in
this passage: 

Since the priestly office was representative of the Lord's whole work of
salvation which was motivated by Divine Love, the performance of all the
worship of God furthermore belonged to the office of the priest. Acts of
worship at that time consisted first and foremost in offering burnt offerings,
sacrifices, and minchahs, in setting the loaves on the table of the
Presence, in keeping the lamps alight day by day, and in offering incense,
and consequently in expiating or making atonement for the people and
forgiving sins. In addition to all this their office consisted, when they were
at the same time prophets, in explaining God's law and in teaching. The
fact that all these duties were performed by Aaron and his sons is clear
from the description in Moses of the establishment of the priesthood.... 
(Arcana Coelestia 9809:6)

Where the roles are distinguished, the meaning of each is distinct.  The same passage
says: “Forms of good in their entirety are meant by 'priests', and doctrinal teachings by
'prophets'”  (Arcana Coelestia 9809:9) Other passages say:

"Priest" and "prophet" signify those who teach goods and truths....
(Apocalypse Explained 235:7.  See n 376:31)

“In the Word also frequent mention is made of priest and prophet, and by
priest is there meant one who leads to a life according to Divine Truth,
and by prophet, one who teaches it...In a word, prophets must teach, and
priests must lead.  (Apocalypse Explained 624:17-18)

"Priests" [signify] the goods of doctrine, "prophets" the truths of doctrine...
(Apocalypse Explained 659:23)
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Prophets and priests mean, in the spiritual sense, not prophets and
priests but the entire church - prophets the church in respect to doctrinal
truth, and priests the church in respect to goodness of life... (Apocalypse
Revealed 8:6)

From passages such as those just quoted, it appears as though the terms
“prophet” and “priest” in the Word relate to the two function of priests, as described in
the Heavenly Doctrine, namely, teaching the truth, and leading by it to the good of life. 
(See Arcana Coelestia 10794, 10798) Does the Heavenly Doctrine build on this
distinction and lead us to encourage women to preach as prophetesses, or to lead as
priests?

The Role of Prophetesses

It is well known that most of the prophets mentioned in the Word were male. 
There are a few exceptions, however, namely, Miriam (Exodus 15:20), Deborah
(Judges 4:4), Huldah (2 Kings 22:14), and Anna (Luke 2:36).  Additionally, we might
include Jezebel who called herself a prophetess.  (Revelation 2:2)  In addition the
Heavenly Doctrine refers to the words of Hannah as “prophecy,” “prophetic utterance,”
or “prophetic song” (see Arcana Coelestia 66, 1756:3, 2832:3; 9325:8; Apocalypse
Explained 316:3, 357:26, 684:31, 721:6, 741:17) along  with the words of Mary when
she spoke what is known as The Magnificat (see Arcana Coelestia 10227:21).  We do
not include the “prophetess” mentioned in Isaiah 8:3, because the term is deemed to
refer only to the wife of a prophet in this context.  Further, we have the prophesy of
Joel:

And it shall be afterwards, that I will spill out My spirit on all flesh; and your
sons and your daughters shall prophesy, your elders shall dream dreams,
your young men shall see visions. (Joel 2:28)

Is it possible that the Lord is teaching that the function of the priesthood
represented by prophets and prophesying is a function appropriate to women?  It does
not seem likely, given the example the Lord has set by appointing only males to the
priesthood, and given the kinds of teaching that explain that appointment, as discussed
in the first part of this study.  What, then, is the function of the prophetesses mentioned
in the Word, and what is meant by daughters prophesying?

Your Daughters Shall Prophesy
When we turn to the spiritual meaning of the verse in Joel which declares that

daughters shall prophesy, the Heavenly Doctrine has this to say:

"'Shall prophesy’ denotes shall teach."  (Arcana Coelestia 2534:3) 

The subject here is the Lord's kingdom. 'Prophesying' stands for teaching,
2534, 'sons' for truths themselves,... 'daughters' for goods themselves...
(Arcana Coelestia 2567:5)
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'Pouring out the spirit on these' stands for informing them of truths,
'prophesying' for teaching and declaring7 them, as also does 'dreaming
dreams'. 'Old men' stands for those who have wisdom, 'young men' for
those who have intelligence, and 'men servants' for those who have
knowledge.  (Arcana Coelestia 4682:2)

"To prophesy" signifies to understand and teach the truths of  doctrine;....
"sons and daughters"signify those who are in the spiritual affection of truth
and good;... (Apocalypse Explained 624:8)

This is said of the church about to be established by the Lord, in which
they did not prophesy but received doctrine, which is "to prophesy." 
(Apocalypse Revealed 8:4)

As is usual for the Heavenly Doctrine, most of the spiritual sense is given in
terms of the spiritual qualities, abstracted from any individual, whether male or female. 
Additionally, the people in those qualities are also treated of.  Thus, those who are in
the spiritual affection for truth and good, or the truths or goods in them, teach and
declare or preach truths.  In what way does this include women?  Most of these
passages leave it to other passages to give light on how the feminine affection for truth
and good operates and applies itself.  

What stands out, in these passages explaining Joel 2:28, is the one passage
that speaks the most closely to natural-world examples by addressing the internal
historical sense–what the Lord actually did with that church.  Apocalypse Revealed 8:4
said that prophesying was not an activity of the church.8  What the church actually did
was receive doctrine.  Receiving doctrine was what “prophesying” referred to in Joel’s
prophesy. (See also Apocalypse Explained 364:8, 9 which also speaks of “prophesying”
meaning understanding or receiving, in addition to teaching.)  

Along the same lines, the following passage indicates that what is said in the
Word about prophets can apply to a variety of people, including those who do not
teach:

...In the spiritual sense those [Old Testament] prophets are not meant, but
all whom the Lord leads; with these also the Lord flows in and reveals to
them the secrets of the Word, whether they teach or not; such, therefore,

7Potts has “teach” where Elliot has “declare.”  The Latin is praedicare, the same
word as appears in the heading of Spiritual Experiences 5936 “On women who preach.”

8Paul distinguishes “prophesying” from “speaking in tongues” and prefers the
former to the latter in public gatherings.  Evidently, Apocalypse Revealed is not
speaking about the same kind of “prophesying” that Paul was.  See 1 Corinthians 14:2-
5, 22-33.  Still Paul did not see this prophesying as a fulfilment of Joel’s prophecy that
daughters would prophesy, for he goes on to say, “As in all the churches of the saints,
the women should keep silence in the churches.” (1 Corinthians 14:33-34)
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are signified by "prophets" in the spiritual sense...."Prophets" mean all
whom the Lord teaches, thus all who are in the spiritual affection of truth,
that is, who love truth, because it is truth, for the Lord teaches these, and
flows into their understanding and enlightens;.... From this it can be seen
that "prophets" mean in the spiritual sense all who are wise from the Lord;
and this whether they teach or do not teach.... (Apocalypse Explained
364:13, 15)

In this context it is easy to picture someone like Mary fulfilling in a somewhat literal way,
the saying about daughters prophesying.  Although there is no record of her declaring
truth to crowds at the gate of a city, we do know that she chose that good part, and
exercised her affection for truth by sitting at the feet of the Lord to hear His teaching. 
(See Luke 10:39, 42)  In this sense, she is one who “prophesied.”

In this section we have seen that the prophecy of Joel 2:28 is said in the
Heavenly Doctrine to have had no literal fulfillment.  Thus we are not led to expect sons
and daughters to prophesy, literally. While several of the passages which explain its
spiritual meaning speak of “teaching” and even “preaching” being meant by
prophesying, we have noted that there are a number of other passages that caution
women against interpreting this spiritual meaning as a calling to a vocation of literally
preaching.  Nevertheless, the prophecy of Joel 2:28 can be regarded as fulfilled in an
internal historical sense by men and women receiving doctrine.  More broadly it can be
seen as fulfilled in being wise from the Lord, whether they teach or do not teach.  (And
certainly, women are included as teachers of their children and household help in
Divine Providence 172:69 Doctrine of Charity 17410 ) Since this prophecy has meanings
which are fulfilled at an interior level, there is no compelling reason to believe that the
Lord is calling daughters to preach and teach doctrine publicly, in contradiction to
passages which lead one to believe that this is not done in heaven and is harmful to
women.

The Nature of Prophetesses

Miriam
The first prophetess mentioned in the Word is Miriam, (whose name means “Fat,

Thick, or Strong).  When the significance of a prophetess is first given, it appears as
though no distinction is being made between a prophetess and a prophet.  We are
simply told that the meaning of a “prophetess” is “one who teaches” and references are
given which give the meaning, not of prophetesses, per se, but of prophets.  (See
Arcana Coelestia 8337) Still, before the sentence is finished, that statement is qualified,

9“The Word has to be taught through the agency of parents, teachers, preachers,
books, and especially by hearing it read.” (Divine Providence 172:6)

10“The externals of the body which pertain to worship are...with everyone, the
instruction of children and servants in such matters [about charity and faith, and about
God, heaven, eternal life, and salvation].” (Doctrine of Charity 174)
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as follows.

[The signification of a prophetess is] at this point one who joins in praising
the Lord, or what amounts to the same thing, one who ascribes glory to
Him from the good of faith, since she sang to Jehovah, as Moses and the
men of Israel had done 

Thus her way of prophesying was done by singing, along with dancing and playing on
the timbrel.  The words she actually sang were not her own, but a repetition of what
Moses and the men sang.  So the Heavenly Doctrine describes what she and the
women with her did as representing “reciprocation and response.”  (Arcana Coelestia
8340) Although, as a prophetess, she represents “one who teaches,” it is clear that her
teaching is not by declarative statements or preaching, but responding to the song of
Moses and the men, and by dancing.  Might we call this a teaching of the heart to
respond, rather than teaching the intellect to understand?

Another thing said of Miriam is that she represents an external good–the good of
faith–which goes forth from the Lord in an indirect or mediate way.  (See Arcana
Coelestia 8337) We see this reflected in the fact that her prophesying was responsive
in nature, and in the fact that she is described as Aaron’s sister.  Just as married love is
not with men except by way of the feminine sex in general and their wives in particular,
(see Married Love 223, 393) so the Word may be here illustrating a similar but
converse pattern when it comes to what is represented by the prophesying of the
prophetesses, namely that the truth-related aspect of their prophecy is not natively their
own, but comes by an indirect or mediate way, as represented by the men-folk with
whom they are associated when labeled as prophetesses.

The other prophetesses mentioned in the Word do not get as extensive
treatment as does Miriam whose prophetic role is dealt with in Arcana Coelestia’s
treatment of Exodus.  Much of the rest or our study is therefore limited to observing
what is said in the literal sense of the Word.

Deborah as Prophetess
Deborah, (whose name means “Bee,” or “Wasp”) is introduced as “a prophetess,

the wife of Lapidoth” who was judging Israel at that time.  (See Judges 4:4) As alluded
to just above, her being connected to her husband is common where the Word
mentions prophetesses, for Huldah is introduced as “the wife of Shallum” (see 2 Kings
22:14); Anna is introduced as the daughter of Phanuel and mention is made that she
had lived with her husband seven years before she was widowed.  (See Luke 2:36-37)
Miriam, too, is not spoken of without a connection to a man in her life.  In her case, she
was described as “the prophetess, the sister of  Aaron.”  (See Exodus 15:20)

As to Deborah’s actual prophecies, we find that she does not use the common
formula, “Thus says Jehovah.”  Instead, she asks, “Has not Jehovah...commanded, ‘Go
and deploy at Mount Tabor...Take with you ten thousand men...and I will deliver him
into your hand.’?”  (Judges 4:6-7) She also states simply: “Jehovah will sell Sisera into
the hand of a woman.”  (Judges 4:9) Beyond that, her prophecy consists of a song sung
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jointly, and probably responsively by Deborah and Barak.  (See Judges 5:1-31) Unlike
Miriam’s song, the words appear to be Deborah’s own for the most part.  Like Miriam’s
song, it is one of praise to Jehovah, but it also is personal, like the prophetic songs of
Hannah and Mary.  It is also narrative, and not declarative, expository, or sermon-like.

Deborah as Judge
Deborah is unusual, not only by being one of the handful of prophetesses

mentioned in the Word, but also by being the only woman to judge Israel.  Just as
Miriam’s way of prophesying was not the kind of teaching we usually associate with
prophets, so Deborah’s way of judging was in its own class.  The usual practice was for
judges to sit in the gate of the city and give judgment there when people brought
matters to them.  (See Deuteronomy 16:18; Zechariah 8:16; Amos 5:15; 2 Samuel 15:2;
Arcana Coelestia 2943:2) The reason behind this practice is explained:

'The gate of the city' means matters of doctrine through which one comes
to faith. The same was also meant in the Jewish representative Church by
the judges and elders sitting in the gate of the city and giving judgement
there.... 'A gate' also means the place of entry into the rational mind, and
the rational mind is compared to a city.  (Arcana Coelestia 2943:2)

Deborah, however, did not sit in the gate, but under a palm tree, and not in a city, but
between Ramah and Bethel in the mountains of Ephraim.  (See Judges 4:5)
Interestingly, palm trees represent the good of truth and their fronds, the good of faith.
(See Arcana Coelestia 8369; 7093:3) Palm trees were also “signs of sacred festivity
springing from good.”  (See Arcana Coelestia 8369:2; Apocalypse Explained 458:5, 7)
Since Miriam represents the good of faith, and her prophecy was to glorify the Lord in
song and dance, we see a resemblance between Miriam as a prophetess and Deborah
as a judge.  In any case, Deborah was a different sort of judge than those in the
mainstream.  People had to leave the cities–representing, perhaps, a departure from
the doctrine of the church–in order to come to her for judgment.  “Judging” can mean
“to teach” (See Arcana Coelestia 2372).  Perhaps the case with Deborah is that,
although called a “judge,” her teaching did not convey the established doctrine of the
church but the good of life, along the lines of this teaching:  

Good can be inculcated [insinuari]11 in another by any citizen, but truth
only by those who are ministers that teach it. If others teach it, heresies
arise, and the Church becomes confused and is torn apart. (Arcana
Coelestia 6822)

So she did not sit in the gate to judge, but was outside of the cities under a palm tree. 

Deborah’s Calling and that of the Prophetesses in General
In The Book of Judges, the pattern outlined at the beginning of the book was for

11“To suckle” denotes “to insinuate good” (See Arcana Coelestia  6745) Perhaps
this is alluded to when she calls herself, in her role as judge, “a mother in Israel.”  (See
Judges 5:7)



What Did the Lord Do, and Why? 21

Jehovah to raise up a judge when the sons of Israel cried out to Him after they had
served their enemies for a time.  (See Judges 2:16, 18)  In the actual record of the
various judges, only twice–in the cases of Othniel and Ehud–does it say that Jehovah
“raised” them up. (See Judges 3:9, 15) In the cases of Gideon, Samson, and Samuel,
an angel of Jehovah called them or announced their birth.  (See Judges 6:11-21, 36-40;
13:3-5, 13-20; 1 Samuel 3:4-19) In Jephthah’s case, there is mention of the Spirit of
Jehovah coming upon him when he gathered an army to oppose the Ammonites.  (See
Judges 11:29) There is no direct mention of Jehovah’s raising up of any of the minor
judges.  (See Judges 3:31; 10:1-5; 12:8-15) Thus Deborah is the only one of the major
judges whose Divine appointment is not mentioned, either as a judge or as a
prophetess.  The closest thing we can find to her call is her statement, “I, Deborah,
arose, Arose a mother in Israel.”  (Judges 5:7)  In fact, we have no mention of a calling
for any of the prophetesses, although, in the case of Miriam, the house of Israel is told:

I brought thee up out of the land of Egypt...and I sent before thee Moses,
Aaron, and Miriam.  (Micah 6: 4) 

But unlike Moses who was called by Jehovah at the burning bush, (see Exodus 3:4-
4:17) and unlike Aaron who was appointed as Moses’ “prophet” and later appointed as
priest and affirmed as chosen by Jehovah by the sign of the blossoming almond rod
(see Exodus 4:4:14-16; 28:1; Numbers 17:1-8), Miriam’s calling goes unmentioned. 
The only time she is “called” was when Aaron and she were called out to the tabernacle
and were told:

If there be a prophet among you, I Jehovah will make Myself known to him
in a vision, and will speak to him in a dream.  My servant Moses is not
so....With him I speak mouth to mouth, and to the sight, and not in
enigmas; and the figure of Jehovah shall he look upon.  Why then did you
not fear to speak against My servant Moses?”  (Numbers 12:6-8)  

When the cloud went away from off the tabernacle, Miriam was leprous.  

I know of no explanation in the Heavenly Doctrine as to why no calling, or why in
most cases, no sending of the prophetesses is mentioned when it is a fairly significant
feature in the case of major prophets like Elijah (see 1 Kings 18:1), Elisha (see 1 Kings
19:16, 19; 2 Kings 2:10-13), Isaiah (see Isaiah 6:8), Jeremiah (see Jeremiah 1:5),
Ezekiel (see Ezekiel 2:3), and others.  Could it be that the role of  prophetesses is of a
different nature than that of prophets?  –that the good of truth which is the feminine
form, is not called and sent in the way that truth from good is sent?

Was Deborah a Warrior?
Although Deborah is often viewed as breaking many stereotypes about women

in Biblical times–particularly when her agreement to go with Barak necessitated the
glory of victory going to a woman (see Judges 4:9)–we have seen that both as a judge
and as a prophetess, she operated dif ferently than her male counterparts.  The same is
true of her role in battle and that of the woman into whose hand the enemy
commander, Sisera, was sold.  Although Deborah indeed went with Barak when he
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went to battle against Sisera, there is no record of Deborah having donned a soldier’s
armor, held a weapon of war, or fought in the battle.  When she and Barack sing of their
victory, she says that she arose, “a mother in Israel.”  (Judges 5:7) The song calls,
“Awake, awake, Deborah!  Awake, awake, sing a song!  Arise, Barak and lead your
captives away....”  (Judges 5:12) Not even Jael, who killed Sisera, lifted a weapon of
war.  She used implements close to her home–a tent peg and workman’s hammer. 
(See Judges 4:21; 5:26) Similar observations can be made of other victorious women in
time of battle.  (See Judges 9:53-54; 2 Samuel 11:21; 20:16-22) From this we see in
the Divine narrative of the Word a careful distinguishing of male and female roles12

when a casual observer might say that women were taking their place along side of the
men.  Evidently, the law stating 

A woman shall not have on the garment of a man, nor a man the garment
of a woman, for it is an abomination.... (Deuteronomy 22:5)

is observed in the literal sense which clothes the affections of the spiritual sense within. 
When we see that women who seem to enter into military service in the Word do not
actually serve in the military, we may well imagine that the same holds true of the
priesthood which the Word also speaks of as a kind of military service.  (See Arcana
Coelestia 1664:7; Apocalypse Explained 734:14) Jeremiah’s work as a prophet was
also described in militaristic terms.  (See Jeremiah 1:10, 18-19)

Huldah
Of all the prophetesses, Huldah (whose name means “weasel”) seems to

perform a role that is most similar to her male counterparts.  Although there is no
passage which says she was called or sent by Jehovah, when she prophesied, she
used the formula, “Thus says Jehovah...”  (2 Kings 22:15, 16, 18, 19) A doubt could be
raised as to whether she only claimed to speak in Jehovah’s name, on the basis of
what is said in Deuteronomy:

When a prophet speaks in the name of Jehovah, if the thing does not
happen or come to pass, that is the thing which Jehovah has not
spoken....  (Deuteronomy 18:22)

In Huldah’s case, she correctly foretold the destruction of Jerusalem (see 2 Kings

12Compare the converse case in which “girls” represent the “truth of good” which
we have seen is associated with the masculine form and the form of the spiritual
kingdom from which preachers come, but do it in a feminine way.  Rather than
preaching, these girls represent the truth of good by playing on timbrels, reminiscent of
the way in which Miriam prophesied:  “...A ‘girl,’ [signifies] the truth of good, which is of
the spiritual church; as in David: They have seen Thy goings, O God, the goings of my
God, of my King, in the sanctuary. The singers went before, the players after, in the
midst of the girls playing on timbrels (Ps. 68:24-25). The words in these verses are all
said of the truths of good, which are of the spiritual church.”  (Arcana Coelestia 6742)
Another representation of truth of good associated with females is milk.  (See Arcana
Coelestia 6745:3, 6857)
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22:16); but where she prophesied that Josiah would be gathered to his grave in peace,
it seems that what she said did not come to pass, for in fact, Josiah was killed in battle
by Pharaoh Necho.  (See 2 Kings 23:29)   One commentator suggests that he did, in
fact, die in peace on the basis of the version of this story in 2 Chronicles.  There he is
severely wounded and has his servants take him away from the battle.  Because in this
account he dies in Jerusalem, the commentator takes it as dying “in peace.”  (See
Clarke’s Commentary at these verses for the opinion of Adam Clarke.)  In spite of this
doubt as to whether Jehovah had indeed sent her, the Heavenly Doctrine counts her
prediction of Josiah’s peaceful death as spoken by Jehovah.  (See Apocalypse
Explained 659:17)

There is scant indication as to why Hilkiah went to Huldah when king Josiah
commanded him to inquire of Jehovah, when Jeremiah had already been prophesying
for five years, and when Zephaniah was probably prophesying as well.  From the fact
that Jeremiah’s prophecies show him to be a frequent inhabitant of Jerusalem and that
Zephaniah’s address Jerusalem, we might suppose both prophets were readily
available.  The text notes that Huldah dwelt in Jerusalem in the Second Quarter. 
Hilkiah may have gone to her because she was nearby.  Or maybe the text is indicating
that they went to her home to find her and receive her prophecy.  

In terms of the style of her prophecy, it has been noted that she used the
standard formula, “Thus says Jehovah.”  Her prophecy is entirely in prose, and thus
does not resemble the singing of the other prophetesses.  Nor does it glorify Jehovah,
in any obvious way.  It is simply a statement of judgment upon Jerusalem and of a more
peaceful end for the king. 

Huldah seems to be the exception to most of what we have observed about
prophetesses being portrayed as distinct from prophets.  Of the two traits she shares
with other prophetesses (possibly prophesying out of her home, and being identified in
conjunction with her menfolk), perhaps the latter offers the most plausible explanation
of her exceptionality.  Not only is her husband named, but his lineage through his father
to his grandfather who was keeper of the wardrobe.  (See 2 Kings 22:14) Perhaps the
strength of what is represented by the male lineage of her husband represents a
greater presence of truth associated with the kind of judgement she was called on to
render.

Anna, Hannah, and Mary
Anna, (whose name means “Grace”), is the last of the prophetesses identified as

such.  Unlike the others, none of her words are recorded.  All we know is that she
served with fastings and prayers night and day.  She also confessed the Lord at the
time Simeon blessed the infant Jesus, and spoke of Him to all who waited for
redemption in Jerusalem.  (See Luke 2:37-38)  Unlike Deborah and possibly Huldah
whose prophecy seems to have been based in their homes, Anna’s was based out of
the temple, which she appears to have made her home.  

From what little is said, we do not get a picture of a woman reading or preaching
in the synagogues or exhorting people to repent, as many male prophets did.  She
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mostly spoke or prophesied in prayer, as Hannah had, and also bore witness to what
she learned when Simeon blessed Jesus.  

We have noted that Hannah and Mary are not called prophetesses, although
they spoke in prophecy.  Hannah’s prophecy is called a prayer.  Together with Mary’s
“Magnificat,” it appears to be poetry or a song.  The main theme of both is a glorification
of the Lord.  It is personal in that it bears witness to what the Lord has done for them. 
(See 1 Samuel 2:1-10; Luke 1:46-55)  

Jezebel
Lastly, we need to mention Jezebel who called herself a prophetess.  The

Heavenly Doctrine points out that in actual fact, she did not call herself a prophetess
(See Apocalypse Explained 160) What is meant is explained as follows:

This is said because "Jezebel" signifies the delight of the love of self and
the world; and this delight teaches and seduces those who are in truths.
For everyone, when he thinks by himself, thinks from his own love, and
thus imbues himself with falsities, which is "to teach and to seduce."
(Apocalypse Explained 160) 

Thus she is a prophetess by virtue of her teaching.  Notice, however, that hers is not a
didactic method of teaching the doctrine of all falsities, but the teaching of falsity 
brought about by the delight of the loves of self and the world, and a seduction into the
evils thereof.  (See Apocalypse Explained 160:2) Nor is her “doctrine” a matter of
intellect, but rather “the life of the love of self and the world.”  (Apocalypse Explained
170) Is it true of the prophetesses who were not manifestly evil, that they also taught by
means of delight?  Note also what is said of the method by which women exercise their
wisdom in the moderation of their husbands’ affections for the sake of the Lord forming
the man and his wife into an angel of heaven: “we feel delight from their love, and we
love nothing more than for them to feel delight from our feelings of delight....” (Married
Love 208:3) Is this an example of an orderly way in which “your daughters will
prophesy,” that is, teach by means of delight, but without preaching?

General Observations on the Nature of the Prophetesses
What conclusions can we draw from this study of the nature of the prophetesses

mentioned in the Word?  For the most part we see that while there are superficial
similarities between prophets and prophetesses, the Word generally reveals many
distinctions consistent with the distinctions between the masculine and feminine
natures.  Rather than the truth of good playing a leading role, the good of faith or the
good of truth does so.  Thus, in their prophecy, prophetesses tend to bear witness to
what the Lord has done for them, rather than exhort, expound, or explain doctrine. 
Their teaching is done by the example of their witness and by glorification of the Lord. 
It is also done by sharing the delight of the loves in which they are, or by arousing
delights in others.  They were not “wearing the garment of a man,” or doing the same
job. 
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The Role of Shepherdesses13

Many have wondered if the following passage implies that the Lord intended
women to be pastors and preachers as well as men.

‘For she was a shepherdess' or one who feeds the flock means that the
affection for interior truth contained in the Word is that which teaches.
This is clear from the meaning of 'a shepherd' or one who feeds the flock*
as one who leads and teaches, dealt with in 343, and from the
representation of Rachel, to whom 'she' refers here, as the affection for
interior truth, dealt with just above in 3793. The reason why interior truth is
said to come from the Word is that it was the well to which Rachel came
with the flock - 'a well' meaning the Word, see 3765. What is more, it is
the affection for interior truth that teaches, for it is by virtue of that
affection that the Church is the Church and a shepherd or pastor is a
pastor. The reason 'a shepherd' and one who feeds the flock means in the
Word those who lead and teach is that 'the f lock' means those who are
led and taught, and therefore means Churches and also the doctrines
which a Church teaches, 3767, 3768, 3783. The fact that shepherd or
pastor and flock have these meanings is very well known in the Christian
world, for these are the terms used for those who teach and those who
learn. It is therefore superfluous to confirm these points from the Word.
* The Latin word pastor, translated shepherdess above, is used of anyone
- male or female - who tends a flock or herd. But in the original Hebrew
the word is taken to be feminine. (Arcana Coelestia 3795, including
translator’s footnote.)

Rachel here represents an affection for interior truth that teaches and which both
makes a church a church and a pastor a pastor.  Although Rachel is called a
“shepherdess,” and as a “shepherd’ and one who feeds the flock means in the Word
those who lead and teach, we find that as the story is explained in subsequent
passages, it becomes clear that, functionally, Rachel acts the part of the affection for
interior truth that is receptive of truth–an affection that makes the church a church. 
Rachel herself did not roll the stone from the well, but Jacob.  This act represents
disclosing the interior contents of the Word–a function of the Lord Himself as to good,
whom Jacob here represents.  (See Arcana Coelestia 3798) Jacob was the one who
watered the flock of Laban, representing instruction.  (See Arcana Coelestia 3799) So
although Rachel represents an affection which teaches, the actual instruction was

13So far as I am aware, Rachel’s being called a “shepherdess,” as discussed
below, is the only place “roah,” the feminine form of the word for “shepherd,” is found in
the Old Testament.  Not surprisingly, all the cases in which “shepherds” are obviously
used in the Old Testament to denote religious teachers, the masculine form, “raah,” is
used.  (See, for example, Jeremiah 2:8, 3:15, 10:21, 12:10, 17:16, 22:22, 23:1-2;
Ezekiel 34:2-10)
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accomplished by Jacob and the love that he represents.14 

In the other story of the Word in which women are tending flocks (although not
called “shepherdesses”), we find that they, too, are pictured, not as instructors, but as
recipients of instruction, even in their drawing of water.  (See Arcana Coelestia 6776) In
this we find a parallel to what we have observed about “daughters prophesying”–that it
appears to represent the reception of doctrine, rather than the preaching of it, as we
commonly think of preaching.

Another story involving a well, a young woman, and a man is the story of
Rebekah coming to a well to draw water, while Abraham’s servant asks her for a sip of
water as part of his plan to identify the woman who is to become Isaac’s wife.  Several
times in the explanation of this story, Arcana Coelestia insists that it’s meaning can
scarcely be understood, because it is for the angels.  (See Arcana Coelestia 3085,
3086, 3098, 3108) But perhaps we can learn a little from it.

In this story, the servant’s proposing to receive water at the hand of Rebekah
indeed represents instruction (See Arcana Coelestia 3069), but we are told in this
context that “no one is ever instructed through truths but through the affections for truth”
which are like soil into which seed is sown.  (Arcana Coelestia 3066:2) Whereas we
might characterize a preacher as a sower, the daughters among whom Rebekah was
are characterized as the ground because they represent affections for truth which, if
they are good affections, bring forth thirty, sixty, or a hundredfold, according to the
Lord’s parable of the sower.  Such is the role of the affection of truth, without which
there is no instruction.  In fact, when the servant’s proposal is actualized in drinking, a
different word for “drink” is used, and Arcana Coelestia describes it not as instruction,
but as introduction.  The emphasis is on the affection involved, and so the meaning is
the imparting of the ability to receive.  (See Arcana Coelestia 3092-3093)

In this section we have looked at the role of the shepherdess in the Word. 
Although Arcana Coelestia 3795 speaks of shepherdesses, teaching and pastors in the
same paragraph, a closer look at the way in which the Lord expounds His Word there
(and in other stories of shepherdesses and of women providing water from wells)
indicates that the Lord is not teaching that women and men were created to do the
same job differently.  Rather, in expounding these stories, the Lord shows a
consistency and harmony with other teachings about feminine nature.  So the women in
these stories represent receptivity when it comes to truth and activity when it comes to
the affections which make instruction in truth possible.  Even in the stories of the Word,
the garment of a man is not worn by a woman nor that of a woman worn by a man.  The

14Where males represent love, it relates to the love of growing wise, a love that is
called “prior” in relation to a wife’s love of wisdom, which belongs to married love, and is
a love of her husband’s wisdom.  (See Married Love 21:2,  91) Perhaps this is involved
in the fact that Jacob accomplished the watering of the flock, just as the Lord tells us
that it is of order for the church to be formed first in the husband and then in the wife–a
formation that undoubtedly involves the understanding of the Word, here pictured by
the opening of the well.  (See Married Love 125, True Christianity 243 ff.)
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affections of the two are distinct, and kept distinct for neither can enter into the offices
of the other and rightly perform them.

Ministry in the Word

A brief look at the references to “minister” (and related words based on the same
stem) as found in the Old Testament (Hebrew = pelach or sharath) shows that virtually
all of them have to do with the service by men, because virtually all of them have to do
with the ministry of the priests or Levites in the tabernacle.  Some, of course, are
references to official servants, such as Joshua being Moses’ minister.  A few do not
specify the office in which they minister, nor the gender15.  The one identifiable woman
who “ministered” was Abishag who ministered to David in his old age.  (See 1 Kings
1:4, 15)

Women Who Ministered
In the New Testament, the idea of ministry is broadened.  (Here we are following

the Greek words diakonos and diakoneo.) The Lord told His disciples, “But it shall not
be so among you; but whoever will become great among you, let him be your
minister....as the Son of Man came not to be ministered unto, but to minister...” 
(Matthew 20:26, 28; Mark 10:43, 45)

The first woman mentioned as ministering in the New Testament is Peter’s
mother-in-law.  After Jesus touched her hand, her fever left her “and she arose and
ministered to them.”  (Matthew 8:15; Mark 1:31; Luke 4:39) How she served them is not
mentioned, but the fact that they were in Peter’s house implies that the service was
domestic in nature.

The second mention of women ministering comes in connection with Jesus’ third
tour of Galilee:

And it came to pass afterwards, that He went throughout every city and
village, preaching and announcing the gospel of the kingdom of God; and
the twelve were with Him, and certain women who had been cured of evil
spirits and sicknesses; Mary called Magdalene, from whom went out
seven demons, and Johanna the wife of Chuza, Herod’s steward, and
Susanna, and many other women who ministered to Him from their
belongings.  (Luke 8:1-3)

Here we have a picture of women providing such things as food, shelter, bedding,
clothing, money, and the like.  Their ministry complements what the apostles were

15Arcana Coelestia translates “ha-tsaboth,” in Exodus 38:8, as “ministrantium”
(“ministering women” in English when translating from “ministrarum” which was crossed
out in the manuscript).  We do not know what their service was.  A similar expression
describes the women assembled at the door of the tabernacle with whom the sons of
Eli lay, as described in 1 Samuel 2:22)
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charged with doing, namely going forth preaching and healing while providing neither
gold nor silver nor copper in their moneybelts, nor extra clothing or sandals, “for a
worker is worthy of his food.”  (See Matthew 10:7-10) Whereas the apostles were to
bring little of their own belongings, the women of Galilee were happy to minister to
Jesus (and most probably His disciples) from their own belongings.  

The third mention of women ministering is the familiar story of Martha and Mary. 
While Mary sat at Jesus’ feet, hearing His Word, 

Martha was concerned about much ministering, and standing by said,
“Lord, do You ot care that my sister has left me to minister alone?  Tell
her, therefore, that she should help me.  (Luke 10:40)

Here it is evident that Martha’s ministry had to do with preparing food and making the
house presentable and the guests comfortable.  Although Martha was complaining
about her ministry, twice Jesus later described Himself as ministering in similar fashion
to those faithful servants of His whom He would make to recline.  (See Luke 12:36-37;
22:27) Evidently, the ministry Jesus accepted from Martha and the other women,
although humble in its service, was yet a ministry that He Himself was willing to
perform.  On another occasion, Martha ministered in similar fashion, but without
complaint.  (See John 12:2) 

The last mention in the Gospels of women ministering comes at the site of the
crucifixion, where it says, “And many women were there, beholding from afar, who
followed Jesus from Galilee, ministering to Him.”   (Matthew 27:55; Mark 15:41) Again,
there is no mention of how they ministered to Jesus, but the fact that He was the
Teacher suggests that their ministry was not by teaching.  Rather, the context from
Luke 8 suggests their service focused on meeting His earthly needs.

Was Jesus setting an example of relegating women to menial household chores
while men go free?  That is an impossibility, given who the Lord is, and what He taught! 
Where we see menial chores which provide for our earthly needs, the Lord saw the
heart of heavenly life and usefulness: putting others first and oneself last.  At the same
time that He commended Mary for choosing “that good part” He discouraged Martha
only from her anxiety and bothered attitude, not her actual ministry.  Nor did He give
privileged status to His disciples.  They also were to minister, but in a different way.  To
see the mercy and wisdom of the example the Lord set in what He did, we have to
realize that His kingdom is not of this world, and that the kingdom of God is within us.

How Jesus Used Women to Serve the Gospel of the Kingdom
So far in this section we have seen that in the way the Lord provided the Word,

He did not set an example of women ministering by preaching and teaching as He did
with men.  Nevertheless, He did set an example of women having a far-reaching impact
on the establishment of His kingdom.

One example of a woman ministering from her belongings is the story of the
woman who anointed the Lord’s head with very precious liquid spikenard.  Rather than
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joining her critics in admonishing her for this waste of what could have been sold and
given to the poor, Jesus affirmed what she did in anointing His body for burying, and
added:

Truly I say to you, Wherever this gospel shall be preached through the
whole world, what she also has done shall be spoken of  for a memorial of
her.  (Mark 14:9; Matthew 26:13)

This woman had not gotten up to preach.  She had not spoken a word, but her
message would be preached through the whole world.  She had ministered to the Lord
from her belongings.  Her deeds spoke from her heart.  She had expressed to all the
world both her love for the Lord and her faith in His Divinity.  Wherever the gospel
would be preached, her message would be heard.

We find a similar example in the widow who cast two mites into the treasury
when the rich were casting in much. 

And having called His disciples, He says to them, Truly I say to you that
this poor widow has cast more in than all they who have cast into the
treasury.  (Mark 12:43)

Again, without saying a word, this woman expressed a love greater than the rich and
powerful.  As humble as her deed was, it did not go unnoticed, but served as an
example to all Jesus’ disciples and us. While the rich were building an edifice (and their
own egos) this woman was contributing to the building of the Lord’s kingdom.  It did not
matter that we don’t know her name, or that she was not given a title or a salary.  She
was ministering from her own belongings in a way that had far-reaching impact on
people’s eternal life.

Looking at angelic announcements to a couple of women in the Old Testament
and to Mary in the New, we see a similar quiet grandeur.  When an angel called Hagar
it was to ask from where she had come, and when he sent her, it was to submit to her
mistress.  (See Genesis 16:8-9) The angels appearing to Samson’s mother and to Mary
announced that they would have children.  (See Judges 13:3, Luke 1:28-37) Mary’s use
was not to “to make widely known the saying” which was told her by the angel, as it was
with the shepherds, (see Luke 2:17) but to “let it be to her” according to the angel’s
word, and to ponder in her heart.  (See Luke 1:38, 2:19, 51) And yet the things known
only to Hagar, Samson’s mother, and Mary are now known to all the world.  

In these examples of how the Lord used women for the uses of His kingdom, we
note that the Lord accepted and drew attention to the ministrations of women but He did
not commission or appoint women to ministry as He called and sent out apostles. There
can be no doubt that He called them by the truths that He taught and by the love that
He gave them from within to respond to those truths.  This leaves us to wonder why He
did not call and send them as He called the apostles.  Where forms of will are involved,
as is the case with women, perhaps there is greater risk for a woman to confirm herself
in the appearance that she is good, or that her will should be done if she were
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commissioned as forms of the understanding are.  Would the church serve women and
church uses well if we were to institutionalize with ordinations, commissions and titles
the strengths of women as displayed in the New Testament–the innocence, humility,
worship, and ministering from their own belongings? 

What Did the Lord Do, and Why?

When we ask why the Lord did what He did, the general answer is that He did
everything for our eternal happiness in heaven.  Everything He does leads toward that
end.  He did not come to establish a kingdom of this world.  He is a true teacher who
does “not regard the person of men,” and so would no more be partial to men or to
women than He would be partial to Caesar.  (See Matthew 22:15-21) He did not seek to
elevate one disciple over another, but taught all to serve as He came to serve.  In what
He did He provided the means for everyone to enter into the joy of their Lord.

In looking at what the Lord did with the priesthood through the five churches, we
see consistency in His making use of males for the work of the priesthood.  At His
Second Coming we see Him continuing the example He set in the world, and by His
Spirit of Truth we are given teachings which explain how that example fits with the
nature of preaching and the priestly use, not only on earth but in heaven.

When we examined the teaching that sons and daughters will prophesy we have
seen that this was not literally foretelling a period of people prophesying, but a reception
of the truths of doctrine.  To the extent that the Lord’s use of prophetesses in the Word
sets an example for women to teach in our present times, we need to be aware that the
example set was one of teaching by the delight of affection and the example of deed,
exalting the Lord by prayer, song and even dance, in a domestic setting, and not with
the credentials of an acknowledged call or a place in the gates of the city.  

The example set of women in ministry was not one of women being supported by
their work for the church but one of ministering to the Lord and His disciples from their
own substance.  It is an example of ministering by deeds more than words and of being
acknowledged for one’s humility and generosity rather one’s name or title.  

The Lord did not intend for everything written in His Word to be an example for
us to literally follow, but there are many things there that do have a direct application.  A
careful study of the Word, guided by the doctrine of genuine truth in a state of
enlightenment will distinguish which are which.  My hope is that this study has been of
use to discovering which examples of gender relating to the priesthood are to serve as
an example for us to follow because it is the Lord’s example, and which are but
appearances containing a deeper spiritual meaning that is applicable on another level.

In the case of the priesthood, the example the Lord gave was of a male
priesthood. He gave no hint that this was a mere representative role for the Israelitish
church that was therefore to be abrogated. He gave no teaching suggesting that we
should recruit women into the priesthood. In heaven, where the gender of priests or
preachers is identifiable, they are male.  Where gender is specifically mentioned in
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relation to preaching and teaching in churches, strong language is used to warn women
away.  

Many reasons have been proposed as to why ordaining women as priests and
preachers would be good for women, good for men, and good for the church.  But one
must ask, “If these are good reasons, good uses, and based on sound principles, why
did the Lord not appoint women to the priesthood of pre-Advent churches, send them
out as apostles in the Christian Church or proclaim the gospel throughout the heavens? 
Why did He not abrogate what many label as sexist, domineering, unbalanced, 
practices in church leadership if having an all male priesthood was an inferior way of
serving the uses of the church?  If a priesthood that includes both sexes is the ideal,
why did He not show us plainly that the priesthood in heaven is so ordered?   

The Lord has told us that His thoughts are not our thoughts, neither are our ways
His ways.  (See Isaiah 55:8) What He has revealed of His way with regard to the
priesthood is to call and send males to teach the doctrine of the church, lead by it to the
good of life, and administer the things of Divine law and worship.  What He has
revealed of His thoughts on the subject has been brought out in many doctrinal papers
over the years which explain reasonably and adequately why He has done as He did.  If 
we content ourselves with following His ways and exploring His thoughts in greater
depth and greater willingness to apply them to life, the women and men of the church
will find greater service, greater love for one another, and greater joy in the uses of the
church. 


